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cerning the Sacred Trinity ; I have received, on that occafi- 

on, ſeveral Letters from divers Perſons, ( ſome known, ſome 

unknown, ) concerning that Subject. Moſtly by way of 
Gratulation and Approbation of what I have done. And where 
fome Expreſſions therein are not juſt the ſame with mine ; they are 
much to the (ame purpoſe, and not at all contrary to what I under- 
took to maintain. 

One of them ( froman unknown Perſon ) ſubſcribed A. B. was 
written ( it ſeems ) by a Countrey Gentleman, not a profeſſed Di- 
vine : Whothough he do not pretend to be much verſed in Scizool- 
Divinity 5 yet is, I find, not a Stranger to it. It was left for me 
at my Bookſellers, with an Iatimation, that the Author was willing 
' to have it Printed, And T left it again with the Bookſeller for tiiat 
purpoſe ; though it hath been delayed hicherco. Which ( becauſe 
the Author did defre it ) 1s as —_— 


C my publiſhing Seven Letters, and Three Sermons, con- 
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A Letter to the: Rey rend, DoQor 


Wallis aycalſpried Þy his ſeveral 
Fetters Fouehing the DofArine of 
the Trinity, &'c: 
Reverend, Sir, . {- 


. 


» FT S gratitude and acknowledgement. dixeflstheſe laves. to you, 


"4 
— 


wm .4 : 


IT have been ſo fortunate to meet with your ſeveral Letters 

in affirmance of the Doftrine of the Bleſſed Trinity, 8&c 

And cannot. but confe(s my felf not only ednflr med, but muc}, 
enlarged in my notions about that Doftrine by the ſo plain and preſſing 
reaſon of yaur Diſcaurſes. . But leſt 1 ſhould form foneof - my owrr nn der- 
ſtanding, and fancy ta my ſelf that I do comprehend' Fe touching theſe 
matters than I indeed do, I ſhall burnkly offer to. you my method of thoughts, 
and ſubmit the ſame to your Grave Tudgment and Allowance. 

THE Metaphyſicians I remember teach. wwthat one way to know - the 
Deiry # by way of. Eminency, Is there any, good or perfettion in the Cyea- 
ture ? Then, ſay they, God that ts.the greas Author and Cauſe of all 
things, muſt be” ſo iit.a more eminent aud high Degree. The Attributes 
of God are Competent to man ( whom be made after his own Image ) in 
ſome negfioe, but ix God they axein the higheſt and ſuperlative Degree, 

NOW. beſidts thefe Eminences anud' Perfeftions in the Deity, there are 
three more *particuldr and more tranſcendent Eminences, wherein and 
whereby God. hath manifeſted himſelf to.and for the good of Mankind. 

GOD. Almighty was pleaſed in his infinite Mercy to determine that 
Mankind ſtiguld be reſcued from that ſtate of Sin, which the defetion of 
or firſt Father brought minto, and be brought back.jnto a ſtate of Salva- 
tion. But how ke, ſhould bring about. and effet# this great work,, is out of 
the reach of, Humane contemplation, and can x0 otherwiſe be known, than 
& God hinifelf hath been pleaſed to.reveal and diſcover the ſame to us in 
the Scriptures. 

NOW the Scriptures intimate to us three ſeveral Manifeſtations of the 
Drity in this great work of our Salvation. 

THE 


[4+] 

» THE firff is rbut of # Pat bv8\. That God rhe Favber of Heaven and 
Barth, who' erected” the. Worm by hs Poidr, and prefervethbir by his 
© Provident, ſo loved this World; ebaÞbe Yenrbis only begotten Son to be 

. our Saviour and vighty Redeemer. 6k 
' THE ſeront is that of a Son. © That Jeſu Chriſt the only begotten Son 
af Guel, wnderrook_this great work of Man's Redeniption, and to that pur= 
»pvje < Ametino the World, and became Man, « ſecond Adam, who by his 
holy life, and abſobite ad perſeft obediente to the Will of God, did ex- 

piate and make atoneme#t for the difobediente of thefirſt. © 

THE third is that of the Holy Gh6ff; who by his inward operations and 
gracious influences, doth incline nnd prevail with manto embrace the 
Redemption purchaſed for Vim nyon the termsof the Goſpel. 

Now in reſpeFt of theſe three ſeveral maniftſttions of the Deity, there 
is {aid to be'u Trimiry of perſons in'the VUmtyof the Godtheatl, and the 
ſame God tn reſpetÞ of one of theſe manifeſtations of ' himſelf,” is called God 
the Father ; in reſpeFt of another is called God the Son 5 and in reſpett 
of the third us called God the' Holy Ghoſt. 

: * THAT there art theſe three more eminent manifeſt ations of the Deity, 
and nnder thefe denominations, of Father, 'Son, and Holy Ghoſt, i moſt 
plain in the Seriptieres, © way | 

- Bnt the great doubt 1s whether thefe be three Perſonalities in the Deity. 
Arid this doubt ( 1 take it } arifeth from x miſunderftanding and miſ- 
raking the true ſenſe of the wor Perſona, 

FOR-this word Perfona, 1rbirk, the Philoſophers ave ſhort in their de- 

fmitions of -3t. Boethius defines 5+ ro be Nature Rationalis indivilua 
JobRaarie: - Thi other Phrlofophers diſttke a3 too ſcanty, betanſt it is 
applicable to man only, and doth nor include Spiritual Beings. And 
therefore They to inlarge it, and make it more comprehenſive, call it 
Sybſtantiz particularis, inrelligens & incommunicabilis, &e. 
'» Dirt for my part 1 cannot but like Boethias bus definirion beſ/, and 
think vim Jo fr inthe right, in that he makes the word Perſona only 
eppttenble to Man ; for ſo donbrleſs ir us in'its true atid proper ſonication; 
ant it w applicable 10 Spirits by a Metalepfis only and Tranſuzx.t;on of the 
Word | 


AND herein the Philoſophers are roo ſhort 4n their definitions of Per- 
ſona, that while they dore fo mach upon the word Sabftance, they for- 
get that Aveitents ure a more neceſſary ingretlient in its true definition. 

The word Per ona in relation to Man, doth no! only ſagnifie Individua- 
tiry, aud denote a particular or ſngl man, but it doth imply thoſe Qua- 
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lities alſo whereby one Man differeth from another. By the word Luc- 


lity. here: 1 do not mean the ſingle Predic ament ſo cated, but all the other 
Predicaments except that of Subſtance, it being thoſe whereby the Naturx 
Rarionalis Subſtantia & individuated. Tis Quantity that. differs the 
Perſon of taller Statare from the lower. "Tis Quality that differs the 
Learned from the Unlearned Perſon. "Tis Relation that differs the Fa- 
ther from the Son, *Tis the Ubi or Locality that differs John of Noke 
from John. «t Style. And ſo of the other Predicaments. ' . 

1 would therefore propoſe the adding «a few words to Boothius his des. 
nition, and then I think it will be wellenough. Let it then be thus, vir, 
Perſona eſt Ty edonets individua ſabſtantia taliter qualiter 
ab aliis difterens. defined it relates to Man only, and ſo to one 


Han as the differeth from another by accidental Indruiduation. For 
though't be. true that every Perſon 4s a ſingle ſubſtance, yet "tis as true 
that they ere accidents that do determine the Perſonality. 

And as the Specifick differences do conſtitute the Species, ſo Predica- 
mental Accidents do conſtitute the Individual, Thus Rationality doth 
conſtitute the Species of Man, and differs it from that of the Brute» And 
thus Wiſdom, Fortitude, &C, do differ this particular Man from another, 


and make him tobe this Perſon and not another, Nor can we have any 
certain notion of naked ſubſtances, or otherwiſe conceive of them than as 
they are clothed with and variegated by accidents. 

To this purpoſe alſo is the true ſenſe and meaning of the Greek word 
Jain, which ſtrittly Tranſlated is in Latine Subliſtentia. Now 
Subſiſtentia doth not only import the Efle of the ſubſtance, but the Mo- 
dus Efſendi: And what is that doth modifie ſubſtance but qualities and 
accidents ? 

The Fundamental miſtake therefore in this great point hath been-in 
making the word ſubſtance ſo more than neceſſary in the definition of Per. 
ſona, and concluding from thence that there cannot be three Perſons but 
there muſt be-three ſeveral ſubſtances, Whereas in truth there may be 
in the ſame one particular Man, diverſly qualified and circumſt anticated, 
diverſe Perſonalities. Thus in the Man Melchiſedeck- Melchiſe- 
deck King of Salem' may be ſaid ro be one Perſon, and Melchiſedeck 
che Prieſt ofthe moſt high God arorber. So in David, in reſpett of 
bis donble qualification of « King «nd « Prophet. 

Thus much for wht 1 conceive to be the true Notion of Perſona. 


Now 
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Now to conſider this word Perſona as it hath been applyed to the God- 
head. And here 1 muſt ſay again, as 1 ſaid before, that this word Per- 
ſona is uſed only in a borrowed ſence, and for want of andther word that 
might more appoſitely and fully ſignifie what is intended by it, 

God cannot properly be ſaid to be a Perſon. 'There are no accidents in 
him, All his Attributes are Eſſential to bim. That Wiſdom that is Fi- 
.pitean Mau and Accidental to him, 1s Infinite in God and Eſſential to 
him. And ſo of all theother Attributes and Perfeftions of the Deity, 
that are in an imperfett and low degree competent to Man. 

In this borrowed ſence therefore it is that this word Perſona is applyed 
to the Deity ; and $1 reſpect of thoſe three Eminent manifeſtations of the 
Deity there are ſaid tobe three Perſons init, Not that the word Perſon, 
and diſtinttion of Perſonalities in reſpett of Men doth bear a full Analogy 
ro the difference of Perſonalities in the Deity, for in this as in all other 
Contemplations of God, we muſt expeFt to fall ſhort and not comprehend : 
But that the conſideration of the different Perſonalities amongſt Men may 
belp us it ſome imperfett meaſure to conceive of that Trinity that we a- 
dore inthe Unity of the Godhead. 

Obje&. But here I expeFt an.Objeftion, that if in reſpeft of theſe three 
manifeſtations of the Deity there are ſaid to be three Perſons, why are 
there not ſaid to be more Perſons in the Godhead than three, even as many 
as there are Divine Attributes, for ſo many are the manifeſtations of the 
Deity to #5, 

Anſw. There is not ſo much reaſon to imagine more Perſonalities in the 
Godhead than theſe three, as that there are theſe three and no more. For 
although it be true that every Attribute doth import the Deity, and can 
be Predicated of nothing elſe but the Deity, yet every ſingle Attribute doth 
not (if I may ſo ſpeak) import the whole Deity. His Infinite Wiſdom doth 
not neceſſarily import or adminiſter to us the Notion of his Infinite Power. 
And ſoof the other Attributes, But theſe three ſeveral manifeſt ations of the 
Godhead,that are called three Perſons,are ſuch wherein the whole Deity ( as 
I may ſay) doth exert it ſelf,and appear in all its Attributes,and therefore 
Icall them three more tranſcendent Eminencesor Manifeſt ations of theDeity. 

Thus I do eonceive this Trinity of Perſons inthe Godhead in ſome ſort 
intelligible, without any neceſſity of thinking that theſe three Perſons muſt 
be three ſeveral ſubſtances, and conſequently three Gods. 

Hnd I wnſt confeſs I cannot but think this great diſpute a meer wrang- 
ling buſineſs, and 4 conteſt more about words than things, For at the ſame 

time 
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time that our Aduverſuries uv fo feavful of multiplying the Dey bYfuvi- 
ding the ſubſtance, we tell them that we betjeve in\»me God vnly, - and\thac 
theſe three Perſons in the Godhead are but one Gol, So that all the dſ- 
pute is whether to ſay there are three Perſons in the Deity doth neceſſariy 
imply that there are three Subſtances, which we declare we do not mean 
norintend by it, And. for my part if they will as fairly declare that they 
believe theſe three ſeveral manifeſtations of the Deity, viz. of God the Fa- 
ther, God the Son, and God the HolyGhoſt,as held forth to us in the Scrip- 
mres, I mould willingly rompound with them for the word Perſon, and 
comply with them in the uſe of any other word they ſhall find ont that may 
better or as wellexpreſs what we mean by it. | 


by 
I come now ro the other great —_ of our Adverſaries touching the 
Hypoſtatical Union. "How the Divine and Humnne Nature conld be 
unicedin rhe ſame Perſon, ard this Perſon'be at the ſame time both God 
and Mun, and this wirhont multiplying or dividing the Deity, or without 
confining the Ommipreſent to the ſcanty Tenement of an Humane Body. 
How rhis God-Man ſhould be born of » Virgin by the overſhadowmg- of 
the Holy Ghoſt, and Humane Nature Propayated 'wirhbar rhe Natural 
belp of a Mian. Theſe things ſeem fo arrerty ermpoſſible tht heſe men of great 
reaſon, that therefore they muſt nor, cxrmor bes, and the Scriptures them- 
ſelves muſt rather be miſtaken oy falſe, than that can be true which they 
think cammor. .- | Ts. A | 

BUT when they argue thus from Impoſſibilit y, - I wonder their Cuniofity 
oth nor queſtion the Creation it ſelf, 'how i "wx; poſſible for God +0 make 
all things of norhing. Hnd for the Hypoſftarical Orion, merbnts before 
they queſtion thut fo ftriftly, they owght to give a berter account than yet 
canbe oivex of the Unjon of the Sow! of Man with his Body. © And when 
they queſtion the being born of a Virgin, mayrhey not as well queſtion how 
the firſt Woman was mutte of the Rib of 'a Ma": one as well a3 the other 
being ſuppoſed to tome to puſs by the Divine Power. 

BUT becauſe I am apt ( with you Y'to ſuſpeft how fat the Scriptures are 
of authority amongſt theſe: reaſoning men, 1 will adventare to propoſe to 
them one conflderarion touching the Hypoſftatical Union.to ſhew that it 33 
not fo inconceivable a thing to Hnmane" Reaſon as they wonl4 have 
Fa | 


Let them but confider the ſeveral degrees of Beings that God hath made 
in the World, The Trees and Plants to which he bath given YVegeta- 
rion. The Brutes to which befides Pegetation, he hath given Animal 


hfe 3 Senſes and Appetites to diſcern and endeavour after what is nece(/a- 
'y 


SS 


ry to the preſervation of their Beings, Then toſtep further and conſider 
Man , to whom , beſides all theſe , God hath given a Rational Mind 
and Soul. And to ſtep yet further, let them conſider thoſe higher Beings 
the Angels, what pure Intelle&uail Beings they are, and what degrees of 
perfetion God hath given them, beyond what he hath given to Man. 

I ſay when we conſider theſe, what neceſſity is there of limiting and 
confining God Almighty here ? May we not asreaſonably think, that 
if in bis infinite Wiſdom he ſo thought fit, he might as well make a Being 
yet more perfett ? Why 1s ut not as conceiveable, that, ( to bring about 
his awn eternal purpoſes ) he might aluate the Humane Nature by the Di- 
wuine Power , and make a Man in whom even the perfettions of the Deity 
fould reſide ? 

Is the principle of Eſſentiality and Vitality any whit divided inor from 
the Deity by giving Life and Being to thoſe Creatures ? 

It the Eternal Mind any whit multiplied or divided by giving 4 Ratio- 
nal Soul or Mind to Man ? 

NOR is the Infinite and Eternal Spirit of the World multiplied or 
pu gan by creating and giving Being to thoſe Glorious Spirits the Ans 

es. 
, What neceſſity then to think, that the Godhead muſt be either multiplied * 
or divided, or in any wiſe varied by ating the Divinity inthe Humane 
Mature ? 

Oh rebellious Mankind, that haſt offended thy Creator ; but more un- 
grateful, that wilt not accept his Mercy upon his own terms, and believe 
it exhibited in that manner that he hifelf bas revealed it ! 

Ts it not that God, whoſe Juſtice is infinite, that is offended ? Is it 
not the ſame God, who 1s alſo Infinite in Goodneſs and Mercy that 
is appeaſed ? What room for his Mercy , without derogation to his 
Tuſtice , unleſs there be ſatisfattion? And what ſatisfaftion can be 
competent to. the offended Deity * Were Men or Angels fit ro me- 
diate, or could they make a ſatisfation ? Swrely not. *Tis bis infinite 
mercy only that can appeaſe his Fuſtice, There is Mercy with 
him, that he may be feared, yea Mercy rejoycing over Judz- 
menc. 

NOW becauſe it is inconceivabie to man how the offended Deity ſhould 
make a ſatisfation toit ſelf, God Almighty is pleaſed thus far to condeſ- 
cend to the Capacity.of Humane Nature as to tell 4s in what manner he 
bath dene it. viz, That he hath ſent his only begatt:n Son into the 
World to be born of a Woman to live a life of righteouſneſs for our in- 
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frruftion and example, and to dye the Death of Sinners to ſatisfie for our 
Aefeftion, And further, that our Original Taint might not prevail over 
and miſguide us into attual tranſgreſſions, he hath ſent his Holy Spirit 
amongſt us tolead us into the ways of Truth and Righteouſneſs. This 
he was pleaſed to promiſe after the Fall, by hu Prophets in the times of 
the Old Teſtament, and has now performed it tow in the times of the 
New. | | 

Now, 1 it fit for us to objeft againſt this maniftſt ation of hu Mercy 
to 5, and glorious contrivance of our Redemption, becauſe we ' cannot 
comprehend the myſtery of it ? That ſurely was ne're meant to be within 
our fathom, 

In the days of the Old Teſtament when God was pleaſed to command 
the adoration and duty of his People, be manifeſted himſelf to them under 
ſeveral apjellations, whereby he put them in mind of his Mercies to them 
and their duty to him, Iam( ſays he) the God of Abraham, the God 
of aac, aud the God of Jacob. And ſoin the Prologue to the Deca- 
logue — I am the Lord thy God which brought the out of the Land of 
Egypt, out of the Houſe of Bondage, &c, Intimating thereby to them 
the great mercies he had ſhewnin his Miraculous preſervation of the Pa- 
'triarchs, and Peoplef real. | 

Se now in the days of the New Teſtament God Almighty has been 
pleaſed to maniſeſt himſelf to us under other denominations and appellati- 
ons, Viz. thoſe of God the Father, God the Son, and God the Holy 
Ghoſe z intimating thereby to us in what manner be hath made good his 
promiſed Mercy, and brought about the great work of our Redemption, 
and that under thoſe appellations and manifeſtation; of himſelf he will now 
be worſhipped inthe times of the Goſpel. 

But for us to underſtand the great myſteries of our Salvation in 
this manner offered unto us, ( Viz. That the Trinity in the Unity of 
the Godhead , and that of the Incarnation of our Bleſſed Savi- 
847, 8c.) was certainly never intended by God Almighty, And ſhall 
we doubt what God himſelf tells ws becauſe we cannot comprehend 


it ? 

When God ſaid-to the People of [{rael ; 1 am the Lord thy God which 
brought thee out of the Land of Egypt, &c. had it been fit for them tg 
have enquired how he brought them out of Egypt, and to have ravelled in- 
t0 all the Miracles he wrought for thatparpoſe, and to have brought them 
ro thetouch of their underſtandings, aud to have doubted the truth theres 


of 
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of , or the Power of God that did them , becauſe they could not recon- 
cile them to their awn reaſon ? | 

- Tet ' thus il certainly do they nfe God Almighty, who will doubt the 
Manner of onr Salvation , becauſe : they cannot underſtand the My- 


Alas, vain Men, that will not believe what God himſelf has Re- 
veal d, becauſe it will not bear the Teſt of their weak, reaſon ! Do they 
think, the Wiſdom and Power of the Almighty are to be bounded by 
the Scanty Limits of their Underſtanding ? That were for what u« Fi- 
nite to comprehend Infinity. God were not God if that were ſo. And 
theſe very Men , who value themſelves ſo much upon their Reaſon , 
that they think. they ought to mnderſiand the very Arcana of Heaven , 
would, 1 donbt not , be ready enough by the ſame ſtrength of Reaſor- 
ng , to diſown that Deity that they could comprehend, 


Thus 1 have preſamed ( Reverend Sir) to trouble you with this 
Dr anght of my Rude Notions about this matter , which I hope you 
will excuſe, they coming from a private Countrey-Gentleman , unread 
i#\Polemickh, Divinity, and particularly in this Diſpute, and in whom 
theſe thoughts . were occaſioned by the Pernſal of your late Papers , 
1 am, Sir, | 


May 28th, 
1591, Towrs moſt Humbly, 


A. B. 
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not mu a ing contrary to it: I {hall not de- 
rain the Readen with cour-upon-it 3. becauſe it {peaks 
—_ or it ſelf. 


CREE Ep to, We. IP Aronyraxs,;, That, we 
wh oh of {iNee, ad Way rol 
greater Gen Which we yle-to call) 

Figolides or. Perſons, | #1 M08, a Relative. 
acceptation'of the war: ao (og (: oy ava. Prejudice 
the Truth , by being ty li{tle., 2k INS; ie wah, ). And. 
It Is very true ; there may be oy: ought þ ace i < and perhaps 


there js). "ſc x: than ( nor; have 1 aux whe 6& iti). Bur, 


hoy much \WE.C , ot {@, 26t0, be 
$ ln) my Ot W/ Res _ "N And agrNan, te (ay; ( with 
at. the 


AInftin ) * "yg Ing. Spirit. 0 44 6: JAY ,, they 476 
ne God , ), not. Thr txye. 4xcient, import of the 
Word Perſon (when f fir ; pa to the Trinity) implics-go more 
+ than as I explained it: Which was a full Anſiver tothe Anci-cri- 
nitarians -Popular Argument ( from the modern grols acceptation-bf 
the Word Perſon, in Engliſh, as if three Divine Perſons, maſt needs 
be three Gods, becauſe three Perſons amongſt Men doth ſometimes 

(not always , nor did it anciently fo, ) imply three Men, And, 
when we {ay, theſe three a are but one God; *tis manife(t that 
we ule this Metaphor of Perſons (whenapplyed to God,) as burrowed 
from that ſenſe of the Word Perſon, wherein the ſame Man may 

ſuſtain divers Per/or:5, or divers Perfons be the ſame Man. ] have 
ſeen, more than once, an Addreſs From Edwerg Earl of Claren- 
don, Chancellor of the Univerſity of Oxford, To Edward Earl of Cla- 
rendon Lord - High Chancettorof England, ( in a Claim of Privilege , 
to remove a Cauſe from the Court of Ghazcery, to that of the U- 
niverſity.) Yet theſe two Chancellors were not two Men, nor rwo 
Earls of Clarendon ; but one and the ſame, ſuſtaining two Per{ons , 
( one addreſſing to the other. ) And if this do ſufficiently anſiver 
that Popular Cavil 3 'tis as much:gs *rwas brought for. If it do 0- 
therwile appear , that the diſtinfion between theſe Three Noun 
erſons 


Cir) 

Perſons be more than fo 3 ( but yet. more God's than One ;) that 

may well enough be , though this 2eraphor do nor neceflarily im- 

ply ſo much. 'Tis certain , that :bree Perſons, neither according to 

the true imperr of the words, nor according to the intent of thoſe 
y 


who ſo-ſpeak,doth not imply three Gods : But Three Perſons which are 
Ore Gad , or One God in Three Perſons, 


I havg alſo a Third Letter from W. F. much to the fame pur- 

(e with what he had Written in his two former. ( And therefore 

do not think it needful co inſert it here;z nor do TI ſee that he de- 
fires it.) ts, he tells me, to take bis leave of me , as not mean- 
ing to give me any farther trouble in this kind. *Tis full of divers 
expreifivis of Reſpet, Thanks,and Approbations And he doth in- 
fiſt (as-in his two former he had done ) upon theſe two things ; 
Not ta be too poſitive (in theſe matters ) beyond what the Scripture 
tells wy, And , Not to lay the like ſtreſs upon our Argument ations 
from thence , as 0n what we find there, In: both which { as before I 
did ) I do fully agree with him. Becauſe, in matters of pureRe- 
velation , we know go more than what is Revealed : And , be- 
cauſe tis very ſure , that ( even in Natural things) Men do oft 
miſtake in their Argumentations,from Principles which they think 
ro be True and Clear; ( Elſe it could got be that divers Men, 
from the ſame Principles, ſhould infer contrary Concluſions: ) And 
becauſe we find it difficult, ſometimes , to reconcile ſome things, 
which yet we cannot well deny to be true. And, if it be fo, even 
in Natural things: much more may it be {o in things of an Infinite 
Nature. So that berein (1 think ) He and I do not diſagree, 

Yet would I not infer from hence ( nor'doth he ) that we muſt 
therefore be Scepticks in Al rhings., becauſe it is poffible that in 
Some things we may miſ-take. - For it is one thing r9 be /nfalibles 
another thing noe to Err, A Man who is not Infallible , may yet 
Argue Truly ; and where: he doth ſo, his Argument is Conclu- 
ſive. And we may accordingly reſt in it, and infiſt upon it, more 
or leſs, accortling co the Gee © - Evidence. bo - exvaſly 

rue , are not ys Equally Evident ; nor equally Nece ro 
be known; Where the Evidente is not clear ( and the matter not 
needful for us to know) we are not to be too Poſitive in our Deter- 
minations, (but rather be content ” be ignorang farther than God 

2 is 
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is pleaſed to reveal : ) But where it is; ( and the things be of Mo- 
-ment )- we muſt hold faſt that which & ere, and not ſuffer our (elves 
to be eaſily wheedled out of it. | | 

Which, I ſappoſe., is his Opinion 'as well as mine. For he 
deems to interpoſe this Caution ( particularly )' as to that Hy- 
potheſis ; to which” ( as before he had done) he doth ſuggeſt ſome 
new Difficulties : But, wherein I am not concerned. That God is 
Trin-unus , he doth profeſs. And the-word Perſon he doth not dil- 
like. Bur thinks ic ſafe not to be too Poſttive in determining pre- 
ciſely how great that Diftintion of - Perſons is. In all which , [ 
do-concur with'him. © - | | "7 6 


Now as to the Word Peyſo= (though I am not fond off Words , 
where the Senſe is agreed”) I am not willing to quit it, becauſe I 
do not know a better to put in the Room of it : And becauſe, if 
we quit the word, which the Church hath with good reaſon made 
uſe of, for fo many - Hundred.years ( without »q 4 juſt exception 
made to it :) thoſe Anti-rrinitariaxs, who would have us quit the 


Word, will pretend, that, in ſo doing, we quit the Doctrine 
$OO. 


That we-do not; by. Perſon {when applyed to the Sacred Trini- 
ty.) underſtand ſ#ch a'Perſon; as' when iapplyed ro Men. and, that 
by 'Three Divine Perſons, we do not mean Three Gods : hath/been 
ſo often ſaid, and ſo fully; by thoſe who. believe the Trinity; that 
thoſe who cavil at it, cannot but know it: ' But by Perſon in” the 
Deity, we mean only what bears ſome Analogy, with what among(t 
Men 15 ſaid:of ſeveral Perſans (even without ibeirig-fo' many fe- 
veral Men 3 which the':true ſenſe of the: word: Perſon <dothb:nor 
1mport ,: as hath been often ſhewed : ) as do:the words, Beger; Be- 
gtterr, Sending, Proceeding or Going-forth,. and many more z-which 
all are Metaphorical Expreſſions , taken from what amongſt Men 
3s wone t0-be {aid of :Perſons, ( For, of : whom, bue Perſons , are 
Kich»expretfions uſed ?:)>'And they-who nfe co cavil:at: it, may as 
mell do it when: we: talk of the Foo of 2 *$took, : the Arm of a 
Chair ,. or the Head of a Staff; And pesſwade-'us,*that-when we 
{ fpeak;, we do believe a.5rool, a Chair, a Sraff,, to: have Life and 
#2je.,, becaule.a.Foot, an. Arm, a Head: ( property taken.) _ 
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And they may as well cavil at the word Sacrament ( which is 4 
Name that we have given to that of Baptiſm and the Lord's Sup- 
per;) - Attributes, (which is a term we give to ſome of the Divine 
Perfe&ions :') Creed, (by which we mean an Abſtract of ſome Prin- 
cipal things that we Believe: ) And a great many ſuch other words 
that we find occaſion to make uſe of: Whereof yet there is no danger, 
when it is defined and determined what by ſuch word, in ſuch dif- 
courle,we mean 3 even though,in ſome Other diſcourſes, ſuch word 
may fignifie otherwiſe. *Tis well known, that a Cone in Exclide doth 
Not ſ1gnifie juſt the ſame as in Apollonixs ; nor a Triangle in Euclide , 
juſt che ſame as in Theodoſirs,and others, who Write of Sphericks : 
But when we meet with: theſe words in Exclide, we muſt there un- 
derſtand them as they are"defin'd by Exclide; and when in others. 
ſo as they are defin'd by thoſe others. And fo when we ſpeak of 
Perſons in the Deity, we muſt be ſo underſtood as we there define: 
that is, for ſomewhat Analogous , but not juſt the ſame, with what 
is meant by it, when applyed to Men 5 and, particularly, not (0 
diſtinct as to be three Gods, 
And, for the ſame Reaſons , I am not willing to part with the 
AthanafianCreed'; leſt thoſe who would have us fo do, thould then 
ſay, We have parted with the Doctrine alſo. They, upon pretence, 
that ſome expreſſions in it, though True, are not abſolutely Funda- 
mentalz would fain wheedle us out. of all. They might as well 
ſay, that, becauſe ' fome words - mighec be: ſpared in what we call 
the Apoffolick, Creed, or Nicene Creed ; or ſome other words pur 
in-; therefore thoſe Creeds ſhould be laid aſide alſo. And when 
they quarrel with the Preface-of it, ( Whoever would be ſaved, ought 
to hold the Catholick Faith ; a#d the Catholick Faith ts this ;, ) as if 
it were intended thereby, that every:Syllable in it were fo Funda: 
mental , as without knowing: whereof ; a Man could not be fa- 
ved : ( which no Man can reaſonably think tobe fo meant by rhe 
Penners of it ; ſince that Thouſands were ſaved (even-in their opi- 
nion ) before that was Penned ; and others ſince, that never heard 
of it; ) is mere Cavilling. For no more-can reaſonably: be thought 
intended by ir, .bur that this is ſound Doctrine; which; for the Sub- 
fance of it , ought to be believed by thoſe w ho would be ſaved: 
Like as if I ſhould ſay , Who ever would be ſaved, ought to believe 
the. Word. of God.; and thu wv. the Word-of God, ( _ 
| 1.IP 
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Bible 3): no. Man..( who is-not mad ) would think-my meaning to 
be:, That. ho Man could- be ſaved who did not know that one of 
Fob's' Daughters. was Named Femimah; or that Zeruiab was 1M- 
ther '( not Father) to thoſe who are called the Sons of Zeru- 


- Asto that Queſtion-( which I meet with in ſome of the Letters) 
Why. juſt Three Perſons, and no more : The Anſwer is ſhort and ealie 
Becauſe the Scripture tells us of Three, but of »o more. ( And, had 
not- the Scripture tald it-us., we had not known of theſe Three.) 
We are Baptized into. the Name of ( and therefore into the Faith 
of) the Father, Son and Holy Ghoſt ;, (as if this were the Firjt Chri- 
Hlian Creed. ) | We are told, There are T, hreegthat bear record in Hea- 
ven; and, theſe Three are One : ( not, that there are more ſuch 
than Three: ) And to theſe Three (ſomewhats) we give the Name 
of Perſons , meaning, by the Word Perſons , theſe Three. And if 
by Perſons in the Deity we mean but theſe Three z then there are 
but Three in the Deity whom we call Perſons3 or, whom we mean 
by that Name: 


There is another Ingenious Perſon (a ſtranger to me ) who 
.bath Written to me divers Lezors on this occafion , ( fall of Gra- 
tulation, Approbation and Applauſe: ) but in one. of them he 
'moves a Queſtion concerning a-paſlage in one of mine; where 1 
lay , We have no Notions in olr Mind, other than what we derive , 
Mediately or Immediately, from Senſuble Impreſſions of Finite Corporeal 
Beings : And tells me:, That it; ſeems to him, that the Notion of 
ONE INFINITE ESSENCE fhould be excepted. And 
that he hath formerly Yindicated Des Cartes againſt Mr, Hobs, 
who had affirmed , That there is no Conception in a Man's Mind , 
which bath not at firſt totally , or by parts , been begotten upon the 
Organs of Sence : and again , That a Man can have no Thought re- 
preſenting any thing not ſubjeft to Senſe. ' 


Bue; in a following Letter , he declares himſelf faly ſarified , 

( and- that | my Stntimevts do not really differ from his, ) when 1 had 
ſent him'this Anſwer, viz. . 

* Asto what you fay of my affirming, that we have no 1Vorions in 

& owr Mind, other than what we derive , mediately or — 

* from 
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& £91 ſenſible Impreſſions of Finite Corporeal Beings I When you con- 
— nt patng | believe you will be of my Mind. If your can 
* {yppoſe a Man in ſuch circumſtances, as-never-to have Seer, or 
* Heard ,' of Felt any thing: I doubt whether he would have any 
© Thoughts of God, more than an Embryo yet unborn, ( who 
&« hath the ſame Soul, that he will after have ; but hath, I doubt , 
* as yer, no Notions of 4 God. ) * Sure I am that we atcain it by 
« other Steps. The Heavens declare the Glory of God: Burt not with- 
© out being Seer, or at leaſt Herd of , or ſome way made known 
«5 us by Senſible Impreſſions, The Inviſivle things of him ( even bu 
cc Etermal Power and Goditad ) are clearty ſeen 3 Hut it 1s by the Crea- 
« :5on of the World; being underſtood vy the things that are made. Eur 
* if we neither See , nor Fear 9f, ncr have any Notion of the things 
©; hat are made; how ſhall we thence Cerive the Notion of a God ? 
«id chere muſt be many Notions , antecedent to that of One Infi- 
E zite Eſſence, ( which muſt be cerived from ſenſible Impreſſions of 
& Corporeal Beings. } We muſt have the Notion or Conception of 
& Ens , 'Efſe, Finw , | Finittum , Non- njeum ,  Unum X Non-nulin;n . 
« Non-multa 1 before we can have the Notion of One Infinite E ſence, | 
* And thoſe. Antecedent Notions, I rhins, we do derive ( mediately 
* or immediately ) from what we See, Hear, Feel, or ſome way 
« 2yprehend by the help of our Sences. AS to Des Cartes ; 
6c ; ws muſt be a great many Motions, or ſimple Apprebenſc- 
© ns , Which he muſt preſume, before he can come to the 
© Complex Notion of Dew Eft. And a great many Ilative Notwns 
*-” from Natural Logick-) before he can argue , Cogizo, ergo fur. 
« He muft at leaſt have a Norion,or ſimple Apprebenſion, of what is 
* meant by Cogiro,and of what is meant by Sum, and of what by. Ego. 
« And then a Complex Notion , that what #5 not, cannot Think: And 
«Hen this Ilative Notion ( from Natural Logick. ) Burt, / Think, 
- He fore Iam. And, I doubt, he cannot come at all this, wich- 
< out: ſome uſe'of his Senſes. And, eyen after all, ir ſeems to me , 
«that to Be is a- Notion tnore {imple ( and therefore antecedent ) 
© than ro Thinks and therefore ſooner to be apprehended by ic 
* (ef, than by conſequence from that. But ir is not now my bu- 
© fine(s'ro Diſpure againſt Des Carres.  Ohely to ſhew , that Sen/c- 
<r5ye Notions are {ubſeryient to ,0ur Notions of a God 3 and , 


* from 


 -—_ A_— P_ bo. - — 
- > ___— —_— - 
- — n - 


p—— 4c 
h>— yo Y IG LL _ = - _ 


_ > 


"=: os _* pH 


[16 } 
© from Theſe our Underſiandings do, by ſteps, aſcend to 
2=&, 6 (ih7" 260%, <2 


"Upon this Anſwer, he owns my Sextiments ro be the ſame with 
his , &c. that ( in a Natural way) the Humane Intelleft hath no O- 
peration , but what us Oscaſioned , or Suggefted by Senſible Objetts, 
But he thinks, I perceive , (and ſodol, ) that from theſe No- 
tions occ4fioned or ſuggeſted by Senſible Objes , our Intelle&;, or 
Reafon improved, may aſcend, by ſteps, to a Diſcovery of ſome- 
thing concerning God; which, in Corporeal Obje&s it'cannot find ; 
In which we both agree- | 7 

Now the beſt means we have for the forming of ſuch Notions 
concerning God, is chiefly by one of theſe two ways ; that of E- 
minency, and that of Negation. Whatever of. Good, or Excellen- 
cy, we find 'in the Creatute, we cohclude that in God-( who is. 
the fountain of all Excellency ) there is ſomewhat Analogous 
thereunto, but much, more Eminent. And whatever of Imper- 
fe&tion we find in the Creature , we conclude, that in God ( who 
is Infinitely. Perfe&t) there is nothing of this Imperfe&ion. And, 
from'borh., 'we conceive a Notion of. ſomewhat in God, which is 
more Great than; iS poſlible for _us fuily, to comprehend : But, what 
that ſomewhat'is, we cannot fully underſtand. Now, theſe being 
the Steps, by which we form theſe Notions ; we know no better 
owyy to expreſs theſe Conceptions, than: by Metaphors taken from 
ſuch Obje&s, from whence theſe Notions take their Riſe, or ſome 
ſach Figararive Expreſſions. ' ( And it was with this ProſpeR-chac 
I mention'd that Obſervation..) And, in the ſame' way, God” is 
vleaſed ( in Scripture!) to expreſs himſelf tous; by ſomewhat A- 
1alogous (not juſt che ſame ) with what we meet with in the 
Creature 3 As when it ſpeaks of God's Eyes, Ears, Hands, Feet, &c, 
of his Seeing, Hearing, Striking , Going, &c. So when the Father 
is faid to 'Begerz the Son to be Begotren ; and both, thele to wr out, 
and' the Hely Gboft to Proceed, or Go forth from them. All which 
expreffions are ſuch, as we commonly apply to what we call Per- 
ſons, And in what ſenſe thoſe are to be underſtood concerning 
God in ſuch'ſenſe they are fitly called three Per/ors. And: thoſe 
who in fuch ſehſe'cavil at the word Perſon, would no doubt { if 
there were not ſomewhat elſe in the Wind) as well cavil at _ 

other 
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other words. Rat becauſe, foto do, were direaly to affront the 
Scripture ( whoſe words they are ) chey do not think fit ſo to ſpeak 
out, whatever they think. When Chriſt ſaith, of himſelf and the 
Father, John 16. 28, 1 Came forth from the Father, and am Come into 
the World ;, again, I Leave the World, and Go to the Father : Of Himle!f 
and the Holy Ghoſt, ver. 7, 8. If 1 Go not away, the Comforter will 
not Come uxto you ; but if 1 Depart, I will Send Him unto you, and when 
He Come, He will Reprove the World, 8c. Of himſelf and the other 
two, Johu 14- 26. and 15. 26. The Comforter which is the Holy 
Ghoſt, whom the Father will Send in My Name, He ſha Teach you all 
things, aud Bring all things to your Remembrance whatſoever | have Said 
unto you. Andagain, When the Comforter is Come, whom I will Send 
you From the Father, eventhe Spirit of Truth which Proceedeth from the 
Father, He ſball Teftifie of Ade: What could be ſaid, as of Three 
Perſons, more diſtintly 2 And if the Scripture ſpeak of them as 
Three Perſons ; why ſhould we ſcruple to call them ſo ? But theſe 
Fhree Perſons are but One God. Oi Tei; i «mn. Theſe Three are 
One ; Unum ( not unw ) One Thing, 1 Fobn5.7, And John 1o, 30. 
I and the Father are One,  '«awy, (urum ſumus ) we are One and 
the ſame Thing; and therefore One God. And, that there is zo 
other God but One, is known to be fo often ſaid that I need not re- 
T1, 

__—_ 'tis not ſo much the word Perſon, as the Deity of Chrif, 
which theſe Men are offended at ; and all their Cavils at the word 
Perſon, ( and the Athanaſian Creed, .) are but to undermine our Sa- 
viours Deity. Of this I have ſaid enough elſewhere, and need nor 
here repeat it. [be LORD our God us One LORD, Deaut. 6. 4. That 
is, The Lord Gad of 1ſrae! is One Lord ; or Fehovah the God of 
Iſrael is One Febovab. There are not more Jehovah's than One: 
And this One Jehovah is the Lord God of Iſrael. And 1/a. 4s. 3. 5. 
I the LORD ( Jehovah ) am the God of Ifrael : I amthe LORD (je- 
hovah ) and there ts none elſe. There is no God beſide Me : ( No God 
befide the Lord Gad of //rae/.) Soin 2 Kings 19. 15. and many 
other places to the fame purpoſe. Now our Cbrif, is this Lora 
God of Iirael, Luke 1. 16, 17. Many of tbe Child:en of Trae! ſhall He 
( Toby the Baptiſt ) rwrn ro the Laxd THEIR Ged, (to the Lord 
Cad of 1ſrae; ) avd he ( Fohn Baptiſt ) fball go before Him, (this 
Land God of 1/rae! ) i the Spirit and _ of Elias. Now noMan 

oubrs 
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doubts but that ic is our Chriſt, whoſe Fore-ranner Fohs Bpriff 
was ; and before whomhe was to go i» the Spirir and Power of Elias, 
Therefore our Chrif is this: Lora" God of Iſrael : This One 7E- 
HOV AH. | 

Tis true that the Greek Septuagin''s Tranſlation of the Old Tefl- 
tament doth not retain chat word, but doth every where wave the 
word Jehovah, and puts 5 x52; inſtead. of it. And accordingly, 
the New Teſtament ( which moſtly follows the Language of that, 
the only Greek Tranſlation then in uſe ) doth ſo roo. But 5 we& 
( which they ſubſtitute for Jehovah) is {ſo oft applied to Chriſt 
( even in thoſe places cited out of the Old Teſtament wherein Jeho- 
vah is uſed ) that none can be ignorant of it. | 

And though we have nor there the word F*hovahb, yet: we have 
as full a Periphrafis of it as can bedelfired. *Tis well known ( and 
owned by all ) that the two Proper Names of God, Fab and Feho- 
vah, are derivatives from the Verb Hajah or. Havah which (igni- 
fieth co Be; ( which whether we take for one and the ſame Roor, 
or Two Roots of one and the ſame ſignification, is not material ; 
the Letter Fod and Yau in Hebrew being ſo oft uſed promiſcuouſlly, 
or one changed for the other : ) And therefore the Noun Verbal 
muſt needs import 4 Beixrg. And it hath been further obſerved 
long ſince by Hebricians, that the Name Fehovah hath moreover 
the peculiar CharaReeriſticks of the Three Times, ( paſt, preſent, 
and future, ) Fe the CharaQteriſtick of the Future Tenſe; Ho, of 
the Preſent Tenſe or Participle z and Ya of the Preter Tenſe, 
( which I did forbear to mention formerly, leſt they ſhould throw 
it off as a Criticiſm till I had a freſh Voucher for ir, ſo good as 
Dr. Pocock in his late Commentary on Foel, Chap. 1. 19.) And 
we have all this in that Character of God ( indefinitely ) Rev, 1. 4. 
dr Ts 6 wv 4 © W 0 gun, from that Being, who Is and Hath 
been, and Shall be for the time to come..." And it is particularly applied 
ro Chriſt, at ver. 8. "'Ey® wut T3 A &y Tp Nz Az y# © wer 'o beds, 'o 
or 4 0 i 4 © fu, 'o mw]oezTp. 7 am Alpha and Omega, ſaith - 
_ the Lord God ( Jehovah'Elohim ) which 1s, which Was, and which 
5s to Come, . the Almighty, Which 1s a foll Account of the Name 
Febovah ( here Tranflated;as elſewhere, by * ##&-) with a dil- 
cant upon it, importing'his Being,with the three diverfities of Times, 
( paſt, preſent, and future, ) 'and his Omniporence { uperadded. Thar 
Being 
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Being which now Is, which ever Wai, and which ever Shall be, the Lord 
God, Almighty. (SO Rev. 4. 8. and Rev. 11.17.) And in Rev, 
16. 5. *% y «wy 6 wwwS2 ( (0 Beza, and fo Dr. Pocock 
reads it, and fo ours Tranſlate it.) And much to the ſame 

ſe is that Rev. 1. 11, 17, 18, Rev. 2. 8, (and elſewhere ) 
I am Alpha and Omega, the beginning and the end, the firſt and the 
laſt ; he that liveth and was dead, and bthold 1 live for evermore, 
So Rev. 4.9, 11. Rev. 5. 12,13,14 Who liveth for ever and ever. 
Which fully anſwers that Title, The Living God, whereby the True 
God doth ſooft diſtinguiſh himſelf from other Gods 3 as Fer. 10. 10. 
andelſewhere frequently. But I have ſaid ſo much formerly to this 
point, that I ſhall now add no more. 

I had almoſt forgotten one piece, ( wherein I find my 
ſelf mentioned ) Intituled, A ſuit for forbearance, &c. Ir 
aims chiefly at two things. One is againſt arging (on 9- 
thers ) too ftrift an Union, wherein Chriſtianity, as delivered by our 
Lord and his Apoſtles, bath left a Latitude and Simplicity : But berem 
1 think, he hath no cauſe to blame me ( nor do I ſee that he 
doth.) He doth not find me to trouble him with cramping Scho- 
la#tick Terms, I know not how I could ſpeak more tenderly than 
to ſay theſe Three are three Somewhats, ( not three Norhings ;,) and 
if he pleaſe ro ſport himſelf with that, he may. And, that *tis 
convenient, to theſe Somewhat-s, to give a Name; and, that I know 
no- better Name than Fer/or53 And, therefore, that we may itil! ſay 
( as we were wont to do ) three Perſons and one God; even though 
by Per/ſor, I do not require Men to fancy juſt ſuch a Perſon, as 
what we ſo call amongſt Men. Like as by Father, Son, Beget, &c. 
I do not underſtand ( in God) juſt ſuch as what theſe words (igni- 
fie amongſt Men, And I do not know how he could wiih me to 
ſpeak more tenderly, 'or more agreeing to the Chritian Simpli- 
city, wherein it #s delivered by our Lord. and his Apoitles, 

The other is; He thinks it not Adviſeable in things ſufficiently 
ſetled by juſt Authority ( as 1s that of the Trinity ) to revive a Contry- 
wverſie long ſince determined, and draw the Diſputations Saw : Becauſe, 
ro litigate about a Fundamental, 1s to turn it into a Controverſie. And 
herein, I am ſo much of his Mind, that I would not have adviſed 
to ſtart the Controverſie, about what we have been in quier poſſeſſion 
of, for ſo longa time. And 1 oF ready to own, That it is an ue 
| 2 0 
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of out Adveraries the.:Papi/ts, to perſwade: the' World 'that. we 
haveno better ground for the DoErine of the 7riniry, than they 
have for THanſubſtentiationy, ( for they care .not What they -over- 
rirow, if thereby they; may advance mheir own-ends:) And, That 
Arbeiſticalnnd Irrelggiaus Men will-be glad. of any. apportunity to 
Bur if others: will. make jt their buſigeſs to rm down Religion + 
and profels to the World, there is nothing but Authority to refine 
3: ( which they deſpiſez ) and no Reaſon - or Scripture for it, more 
chan for Travſub5tantiation : Iaviok we\are ngt obliged ro ftand 
( #of us) fo filept, as if we had/nothing to 4y.for it, of yield- 
ed up the cauſe. There is a migdle way: ( for the promonng what 
he calls a Purer and more Scriptural Druymity.) between a 120kous 
impoſing all the Schola$tick, Cranping Terms z and; a SVINg up the 
Czuſe, A modeſt defetice of what the Scripture teacherth ns, 
( without Excurfions-into-a rigorous prefhing of Extrayagant Nice- 
ties of our own Inventions.) may. be, of good": ſublerviency,. ro 
ſhew, that the Docrines of our Keligionjiare not faconfitent with 

wght Reaſon, . bas G 6 7 [ve 
' What he-tells us of forme body wha had been leretofore 24m/er 
of rhe Temple, that gid expreſs himſelf co this purpoſe, The $ubfhanc: 
'of God, with this Prapertyi, To lhe of narity oth make. the Per/qn of the 
Father, The wry ſelf fythe: Subſy ence 41 number, with | this Rroperty. 
\To be of the Father, wnukgth tht: Perſtn of the Son, - T. be fame Swbſt ance 
_ \ having added to.it the Property of Proceeding from the other T'wo, mak- 
-ecb the Perſon of tbe- Holy Ghoſt - So'thaty jn every Perſon, there ts 416- 
pyed, both rheSubſrimce of God, , hich 1s One, and _;alſo_that -Proptrty 
which cauferh the ſame :Perſap really att fructy torafir: from the 6t/4r 
Tw, This, 1 ay, would: paſs with ne well egongh.- And if 

he pleaſe fo toexpreſphimfelf, I honld rot querel with its. 

Again 5 If1 ſhould-exprefs it thus, That'God confidered as the 
Original or Fonntain of Being (whohinMelf i.and-pives Bejng to 
all things:elſe ) may be culled Gadibe.Karhen,:i(.ariibe\God'avd Fu- 
rher.of all :) | And the ame: God;\.as the. Fountain, of Widow or 
Knowledge; 'becalled God the Son, '( % > 2;:.ghe Hord, Wiſdom wor 
Reaſon ; The true Laght, that lighteth every 1tknithat)ogmeth into the 
Worl4,) Gods 13/2om relalting fromhis Effence -or- Being: And the 
fame God, asclie Fountamn'of Porer.,, Mdiphr or -Afttors be called 
. > Gd 
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© God the Holy Ghoſt 5 ( Gods power of Ating, proceeding from his 


Eſſence and Wiſdom allo : ) And this Eternal, All-wiſe, and Almighty 
God, is One God : Perhaps he would not much miſlike this. Or, 
if he ſhould ; I would not quarel witk him on that account ; or be 
Poſitive that it muſt juſt be ſo. We know that Chriſt is called rhe 
Wiſdom of God ; the Son of God; the Son of the Higheſt : And the 
Holy Gho#t is called the Power of the Higheſt. And we know thar, 
amongſt our ſelves, . Knowl/eage reſults from the Eſſence of our Soul ; 
and -+&ion proceeds from Boch "Tis (aid alſo, that in Himwe Live, 
and Move, and have our Being. ( From God we have our Being, 
our Rational Life, and our orion: In whoſe Image and ! ikene/s 
we are Created.) Yet would I not be poſitive ( much leſs would 
I require every one to be of that Opinion ) that the Perſonalities 
in God muſt needs be Theſe. I am content to reſt here, Thar 
Theſe Three, Father, Son, and Holy Ghoſt ( whatever Name you 
call them by ) differ in ſomewhat ( more than what we commonly 
call the Divine Attributes ) yer nor /o as to be Three Gods ( or more 
Gods than One ; } but are One and the ſame God. And {o far we be 
ſafe. Nor is there any danger ( that I can ſee) in giving the 
_ of Perſons to theſe Three : Nor know I a fitter Name to give 
them. 

And this, I think, is as much as need b+ ſaid, as to all thoſe Ler- 
ters, which, on this Occaſion, have come to my Hand , fince the 
Publiſhing of thoſe already Printed. Therebeing nothing in all 
theſe which is contrary to what I therein undertook to defend. 
( Nor ſhould I have ſaid thus much, if -the Author of the Letter 
here.inſerted had not deſired to have it Publiſhed. )And now I hope 


to trouble the Preſs no more upon this Occaſion, 


Novemb. 23, 
1691. 
Yours, 


Tobn Walls, 
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